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The Hope of Perfection

The sub ject of per fec tion is as cen tral to the bi ble as is the gos pel of Je sus
Christ it self. The crown ing reve la tion of the scrip tures is that any one who
be lieves and re ceives Christ may be born anew by a seed of di vine life. Those
who are born of God may then grow up in Christ to full ma tur ity, or
per fec tion. Birth, growth and ma tur ity are all equally part of the gos pel
mes sage. 

The ti tle of this vol ume is taken from the scrip ture verse: ‘Ther efore leav ing
the first prin ci ples of the doc trine of Christ, let us go on unto per fec tion‘. (Heb
6:1). This verse speaks of four things:– be gin ning (the first prin ci ples),
leav ing, go ing on, and per fec tion. The Chris tian life in volves a be gin ning
and an end. The Chris tian life is a race to be run, a fight to be fought. There
is a goal to be reached and a prize to be won.

The apos tle Paul, the cen tral fig ure of the New Tes ta ment epis tles,
ob vi ously set the hope of per fec tion as the tar get to ward which he la boured:
‘Not that I have al ready at tained or am al ready made per fect, but I press on to lay
hold of that for which Je sus Christ has laid hold of me ..... I press to ward the prize of
the high call ing of God in Christ Je sus.’ (Phil 3:12–14). He had not yet at tained
or been made per fect, but the high est goal of his life was to re ceive this prize of
the high call ing of God in Christ Je sus.  

Ex pressed an other way, the apos tle de scribed his hope as to ‘lay hold of that
for which Je sus Christ has laid hold of me.’ (verse 12). His ele vated goal was not 
a self- made as pi ra tion or a prod uct of his own wish ful think ing. He sought
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only the full ness of God’s will for his life. What ever it was that God had in
mind, that is what he sought, noth ing more and noth ing less. ‘And this one
thing I do‘, he said, ‘fo rge tting those things which are be hind, and reach ing for ward
to those things which are ahead, I press to ward the prize ....’.

THE GOSPEL

From the be gin ning, be fore man kind was cre ated and be fore Christ came, it 
was the will of God that we should be His chil dren and thus share the di vine
na ture. Man was to be made in His ‘i mage and like ness’. (Gen 1:26). We
know from the Gene sis rec ord that man kind, tempted by the ser pent, fell into
sin, re quir ing that Christ re deem the hu man race back to the origi nal pur pose
of the Fa ther. We also un der stand that God foreknew and made a to tal
pro vi sion for every even tu al ity, for we are told that ‘the lamb ... was
fore or dained from be fore the foun da tion of the world’. (I Pe ter 1:19–20). God had
an ap pointed and un change able sched ule for the pro gres sive un fold ing of His
pur pose, cul mi nat ing in the com ing of the in car nate Son. 

In the com pel ling gos pel rec ords we are told that the heav enly Fa ther ‘so
loved the world that He gave His Son.’ (John 3:16). Those who would be lieve
and re ceive Christ would have ‘power to be come chil dren of God‘. (John 1:12)
 They could be ‘born again ... of in cor rupti ble seed, through the word of God.’
(I Pe ter 1:23). This of fer of a new and di vine birth was the good news, the
gos pel of Je sus Christ.

The Fa ther loved the world from the be gin ning and it was al ways His
in ten tion to give His Son, for this was cru cial to our in clu sion as His sons and
daugh ters. As the only be got ten Son was an in car na tion of God, so also the
seed of the Fa ther’s life when planted in the hu man heart, would ac com plish
an in car na tion of the di vine na ture. (Cross Ref er ence: On the use and
mean ing of the term ‘i nca rn ation’, see Crea tion and in car na tion page 3).

The gospel and the cross
The cross of Christ first of all dealt with the aw ful fact of our trans gres sion

into sin. More than this, it re stored us to God’s eter nal de sign, that we be His
chil dren, the in heri tors of the di vine na ture. It is this of fer of di vine birth,
in her ent in the eter nal pur pose of God, that con vinces us of His pro vi sion for
our per fec tion. Fur ther more, His cross has made avail able a pro cess for the
com plete cleans ing and re moval of sin. The cross of Christ has pro vided
more than sal va tion from hell, and more than re demp tion from sin. We may 
be born of His life and grow to the ma tur ity of Christ. We may be cleansed
by His blood to the de gree of His per fec tion in love and right eous ness. This
is the rea son ‘for which we were laid upon’ by Christ. (Phil 3:12).
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The gospel and the Father
The trans gres sion of man kind in the be gin ning was as so ci ated with the tree 

of the knowl edge of good and evil. From know ing the Fa ther alone, man kind 
turned to a knowl edge that was other than of the Fa ther. This knowl edge was 
to de velop into a life long pre oc cu pa tion with weigh ing good against evil in a
mis taken en deav our to be like God. Thus man be came blind to the will of
the heav enly Fa ther for His chil dren. 

Je sus, the only be got ten Son of God, came to lead us back to know the
Fa ther, to be born of the Fa ther, and to grow up to the full ma tur ity or
per fec tion that the Fa ther de sired when He said ‘let us make man in Our im age 
and like ness’. Je sus de clared with the ut most sim plic ity: ‘You must be born
again, from above’  (John 3:3)1 and thus of fered us a new birth – to be ‘new
crea tures’, born of the Fa ther, born from above. (II Cor 5:17).

The gospel and perfection
The im pact of the gos pel then, brings us back to the Fa ther and to His

origi nal pur pose for our ma tur ity in His im age and af ter His like ness. The
mes sage of the gos pel is of be ing born again and of grow ing up into His
like ness. Clearly the hope of per fec tion is an es sen tial part of the gos pel
it self. When we are born from above ‘by the in cor rupti ble seed of the word of
God’, we re ceive the seed of the heav enly Fa ther’s life into our hearts. (I Pe ter
1:23). This seed will bring forth fruit unto per fec tion pro vided that, as the
par able of the ‘sower’ teaches, our lives are ‘good ground’ for the Word. (Luke
8:8,15). The heav enly Fa ther de sires this fruit of full ma tur ity, or per fec tion,
to be brought forth in every one who is born from above.

The gos pel preached by the apos tles of the New Tes ta ment turned men to
the fa ther hood of God, to be born of God, and to re ceive His life and the power 
to ful fil His will. Ac cord ingly, the apos tles were as ‘f athers’ to ward all their
‘chi ldren’ in Christ. (I Cor 4:14–15). They were bur dened with the de sire:

• that each one receive Christ and be born from above,
• that Christ be formed in each one, and
• that each one would grow up to matur ity.
The gos pel that the apos tles preached in volved for ma tion into the im age

of Christ – more than a po si tion of right ness with God and of eter nal se cu rity.
Thus, their call to each in di vid ual was to:

• ‘go on unto per fec tion ...’ (Heb 6:1)
• ‘grow up into Christ ...’ (Eph 4:15)
• ‘be chil dren no longer ...’ (I Cor 14:20)
• ‘press on to the goal ...’ (Phil 3:12–14)
• ‘draw near ...’ (Heb 10:22)
• ‘be filled with all His full ness ...’ (Eph 3:19)
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• ‘be pre sented per fect ...’ (Col 1:28)
So also for us, our re sponse to the gos pel in volves us all in the pro cess of

for ma tion. In the natu ral sphere, the fam ily pro vides the con text for the
growth and for ma tion of the one born into it. In the spiri tual sphere, the
body of Christ is the re la tional con text into which we are born, where we
com mit our selves to one an other, and where the fa ther hood of God to ward us
is re vealed. This is the con text in which ‘Christ may be formed in you’ and in
which we may go on unto per fec tion. (Gal 4:19). It is there fore es sen tial that 
His church, the body of Christ, move from its di vided con di tion back into
unity of re la tion ship in di vine or der, so that there will be a true con text for the 
pro cess of go ing on to per fec tion.2

The call to go on
The call of the gos pel to go on and grow up is vi tal to day, if we are to re ceive 

the hope that Christ has pro vided for us. Solo mon said that ‘wit hout a vi sion
the peo ple per ish.’ (Prov 29:18). But what vi sion are we to have? Sim ply this:

‘... to take hold of that, for which I was taken hold; not that I have al ready
ob tained this or am al ready made per fect ... but this one thing I do ... I press on
to ward the goal for the prize of the high call ing of God in Christ Je sus. Let those of
us who are ma ture, be thus minded.’ (Phil 3:12–15).

Far from be ing a pre sump tion on our part, per fec tion is the hope for which
we were laid hold upon – the ‘so great sal va tion’ that He died to make avail able
to us. (Heb 2:3).

The New Tes ta ment scrip tures re peat edly echo the apos tles’ call to go on
unto per fec tion:

‘... that Christ may dwell in your hearts through faith; that you be ing rooted and
grounded in love, may be able to ap pre hend with all saints what is the breadth and
length and height and depth, and to know the love of Christ which passes knowl edge,
that you may be filled with all the full ness of God.’ (Eph 3:17–19).

‘ ... for the per fect ing of the saints ... un til we all come to the unity ... to a per fect
man, to the meas ure of the stat ure of the full ness of Christ.’ (Eph 4:12–13).

‘Not that I have al ready at tained or am al ready per fect, but I press on to lay hold
of that for which I was laid hold of ...’ (Phil 3:12).

‘ ... He has now rec on ciled you in His body of flesh by His death, in or der to
pres ent you holy and blame less and ir re proach able be fore Him, pro vided that you do 
not shift from the hope of the gos pel which you have heard ...’ (Col 1:21–23).

‘ ... the riches of the mys tery, which is Christ in you, the hope of glory. Him we
pro claim, warn ing every man, and teach ing every man ... that we may pres ent every
man per fect in Christ.’ (Col 1:27–28).

‘ ... may He per fect you in every good thing to do His will ...’ (Heb 13:21).
‘ ... God abides in us and His love is per fected in us.’ (I John 4:12).
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The mes sage of the gos pel is of be ing born and grow ing up. ‘The hope of
the gos pel’ (Col 1:23) is the hope of per fec tion.

THE MYSTERY OF CHRIST

This glo ri ous hope of the gos pel is the cen tral theme of the whole of the
scrip tures. We may call this theme ‘the mys tery of Christ’ (Eph 3:4,9), be cause
God’s mys tery pur pose in his tory is to re veal His un told riches through
Christ.3

Paul prayed that we would take hold of this in heri tance ‘with all saints’,
mean ing, in the body of Christ,4 and that we would ‘be filled with all the full ness 
of God.’ (Eph 3:17–19).

The symbolic language of the scriptures
The mys tery of Christ is re vealed through out the scrip tures in many

themes and sym bols which con vey spiri tual truths. If we are to study the
riches of our in heri tance in Christ, it is nec es sary to un der stand this spiri tual
lan guage of sym bols, types and shad ows that the Bi ble uses to con vey spiri tual
truths. (I Cor 10:11; Heb 8:5). Cre ated things, ani mals, ma te ri als, col ours,
and num bers are in cor po rated in this spiri tual lan guage. The mys tery is
im parted to us in these spiri tual terms which are not taught by hu man
wis dom. Those who have the Holy Spirit can in ter pret the se crets of the
mys tery by com par ing these spiri tual terms. (I Cor 2:6,7,10–13). For
ex am ple:

• The tree of life in the gar den of Eden was a sym bol of the life of God.
(Gen 2:9).

• The lamb sac ri ficed in the Old Tes ta ment was a type of the Lord Jesus,
the Lamb of God. (Gen 22:7–8, John 1:29).

• The tab er na cle built by Moses was a shadow of the true tem ple which
the Lord built and in which He dwells with His peo ple to work out His
pur pose. (Ex 25:8–9; Heb 8:2–5). The lan guage of the tab er na cle
struc ture and prac tice fea tures exten sively in the New Tes ta ment.

• In the book of Reve la tion, can dle sticks, altars, priests, trum pets and in
fact all the sym bols of scrip ture are col lected, and are a key to the
inter pre ta tion of this final book.
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the head and to all the many mem bers of His body which is lik ened to the
re la tion ship of the parts of the hu man body. Rom 12:3–5; I Cor 12:12–17.



The riches of our inheritance
Many sym bolic themes un fold through out the Bi ble, re veal ing the mys tery 

of Christ in dif fer ent as pects. The hope of per fec tion is con tained and
de vel oped in these themes.5

• The ever last ing cove nant is the eter nal pur pose of God for an
ever last ing mar riage of Him self with man in the flesh of Christ. (Heb
13:20; Ezek 37:26; Eph 1:10). Aspects of this one supreme cove nant are
reflected in all God’s deal ings with man – with Adam in Eden, with
Abra ham, with Moses and the law cove nant, then with David until the
whole reve la tion of the cove nant is summed up in Christ, the true seed
or heir of the cove nant.6

• The ordi na tion of mar riage in crea tion intro duces the sym bolic theme of 
the bride of Christ, with Eve being the bride of the ‘first Adam’. (I Cor
15:45). The cli max of this theme and of his tory, is the per fec tion of the
church as a bride for Christ, the ‘se cond Adam’.7 The fruit of this
mar riage con sti tutes the con clu sion of the whole mys tery of God.8

• The truth of son ship is con veyed by the theme of the first born who, in
the Old Tes ta ment type, received the ‘do uble por tion’ as his inheri tance.
(Deut 21:17; II Kings 2:9). This theme of son ship is summed up in
Christ, who is God’s first born, the true heir. Those who are born as
sons of God become heirs with Him, as they grow into mature sons, into
His full ness. (Col 1:15–18; Eph 4:15; John 1:12,16).

• The Melchize dek order is a vital theme in rela tion to our call and
inheri tance, as this is the priest hood order of which Christ is the high
priest and in which we as believ ers are called to func tion. (Heb
5:10;7:1–28). The name of the order as ‘Melchiz edek’ both describes
the order and also denotes what this priest hood order is min is ter ing: viz
God’s king ship and priest hood, a dual ism which por trays God’s own
order of life. Across the his tory of God’s pur pose man been called into
this very order of divine life and func tion.9 (Ex 19:4–6; Psalm 110;
I Peter 2:9; Rev 1:6; 5:10). This call was dem on strated when Israel was
‘brought on eagles’ wings unto Him self’ to be a ‘kin gdom of priests.’ (Ex
19:4–6). Later, Christ was declared to be the high priest of this order of
Melchize dek. (Heb 5:10; Psalm 110). Now the church is called into the
order of Melchize dek; the order by which the life and per fec tion of God
is min is tered to man.
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6 Gal 3.
7 Christ is called the ‘last Adam’ and the ‘se cond man’. I Cor 15:45–49.
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9 "The His tory of the Melchize dek Or der" by VJ Hall & DJ Watt, un pub lished study

notes, avail able from Bris bane Chris tian Fel low ship.



• The true tem ple or tab er na cle ‘which God pitched’ (Heb 8:2) is His own
dwell ing place – the heav ens and the earth, which He cre ated in the
begin ning. In His tem ple, His priest hood (after the order of
Melchize dek) func tions to medi ate His cove nant.10 Through out
his tory, the true tem ple has been opera tive, whether in sym bol, or in the 
shadow (Moses’ tab er na cle11), or as the incar nate12 tem ple – Christ
Him self. Now the body of Christ is this tem ple of ‘li ving stones’, where
His pur pose to dwell in flesh, to ‘ta be rn acle with men’, is being
cul mi nated. (I Peter 2:5; Rev 21:3).

• The body of Christ is the truth which expresses our rela tion ship and
func tion with Christ as head, in the same terms as the mira cle unity of
the human body. (Rom 12:3–5; I Cor 12:12–17). This unique sym bol is 
another pow er ful pointer to the goal of per fec tion, both in regard to the
vision of cor po rate unity, as well as the indi vid ual matur ity of each
mem ber. (Eph 4:4–16).

En riched with these mani fold sym bolic themes, the sin gu lar theme of the
whole Bi ble is the mys tery of Christ, of ‘Christ in us’ (Col 1:27) – the mys tery of 
the di vine na ture mani fested in flesh. In deed our hope is per fec tion.

THE OLD AND THE NEW

Al though the Bi ble is di vided into two dis tinct sec tions, the Old Tes ta ment
(or cove nant) and the New Tes ta ment, both re flect the one and only
‘e ve rlas ting cove nant’ which is the theme of the Bi ble and of his tory from
God’s per spec tive. The first sec tion rec ords the old cove nant which God
made with His peo ple be fore Christ came. The New Tes ta ment speaks of His
ev er last ing cove nant con firmed through Christ. The old was a shadow of
the new, in which God’s peo ple par tici pated by faith, as they looked for ward
to Christ who would ful fil the shadow.

The pri mary les son of the old is the in abil ity of man to ful fil the will of
God. (Rom 8:3). The old cove nant ar range ment was there fore deemed
in ade quate. How ever, through the blood of Christ, and the gift of His Spirit,
the new is a ‘be tter’ and ‘more per fect’ cove nant. (Heb 8:6; 9:11). Con cern ing
our sub ject of per fec tion, we need to com pare the old and new, as is done
ex ten sively in the book of He brews.
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The book of Hebrews
The He brews were a peo ple that de scended from Abra ham, a na tion

brought out of slav ery, and dealt with by God as an ex am ple. (I Cor 10:11). 
So the He brew Chris tians to whom the book was writ ten were thor oughly
steeped in an un der stand ing of:

• the old cove nant,
• the old cove nant tab er na cle, (where the cove nant was medi ated), and
• the old cove nant priest hood , (called the Aaronic or Le viti cal

Priest hood).
To these He brews, the apos tle13 wrote about the new or der that Christ had

brought in: 
• the new cove nant
• the true tem ple (tab er na cle) and
• the Melchize dek priest hood (Christ’s priest hood).
The apos tle draws our at ten tion to the dif fer ences be tween the old and the

new, and we be come im pressed, as he was, at the won der of ‘so great a
sal va tion.’ (Heb 2:3). Clearly the new is ‘so much bet ter’ than the old. The
blood of Christ is ‘much more’ ef fec tive to cleanse us, so that we may now ‘go on 
unto per fec tion.’ (Heb 1:4; 7:22; 9:14; 6:1).

A comparison of the old and new
In the book of He brews, the apos tle ar gues that per fec tion was not pos si ble

un der the old cove nant, be cause its priest hood could not ef fect a real and full
cleans ing of the heart. (Heb 7:11,19; 9:9; 10:1). How ever, Christ’s
Melchize dek priest hood has now es tab lished a ‘new and liv ing way’ in which
His blood grants us ac cess to Him self, and also ef fects a per fect ing pro cess as
we ‘draw near.’ (Heb 10:19–23).

The old cove nant situa tion pro duced only shame for the ad her ents be cause 
it high lighted the in abil ity of man to keep the law. Thus the law acted like a
stum bling stone, for as man tried to keep it, he stum bled and was di rected to
faith as the only means of ful fill ing the law and in her it ing right eous ness.
(Rom 9:32).

Paul said he was ‘not ashamed of the gos pel ... for it is the power of God.’ (Rom
1:16). The ‘power’ of God as it is men tioned here de scribes the abil ity to do
the will of God. (John 1:12; Acts 1:8). The new cove nant makes pro vi sion for 
a new heart and a ‘new Spirit’ whereby we are able to ful fil the will of God. (Heb 
8:10; Ezek 36:26).

It is es sen tial that we fully lay hold of the new cove nant and go on unto
per fec tion, or we will re vert to the old cove nant ba sis. (Gal 5:18). We will

14

Unto Perfection

13 The writ ers of this study sup port Paul’s author ship of the book of He brews, but
ac knowl edge this as an un cer tainty of schol ar ship. Here af ter we re fer to ‘the
apos tle’.



slip back un der law, back to the in abil ity of the flesh to do the will of God,
which was the di lemma of the old cove nant situa tion.

The book of Ro mans teaches that we are dead to the old, to the law, if we
are mar ried to the body of Christ in the on go ing pur pose of God. (Rom 7:24;
8:14; Gal 2:18,19; 5:4). The end less sac ri fice in volved in the old cove nant,
was a ‘dead work’ (Heb 9:14), that could not deal with sin. The whole of that
in ade quate prac tice, which only high lighted the in abil ity of the flesh, has now 
been re placed by the body of Christ, in which the ‘will of God’ is per formed
through the power of the Spirit. (Heb 10:1–10).

Now Christ’s per pet ual priest hood is able to ‘co mpletely save’ those who will
‘show ea ger ness in re al iz ing the full sub stance of the hope.’ (Heb 6:11; 7:24,25).
Be cause He came to ‘put away sin’, those who con tinue to ‘draw near’ and ‘hold
fast’, in ap ply ing the work of the blood and wa ter, will thus al low the Spirit14

to write and ful fil the per fect law in their hearts. (Heb 9:26; 10:15–16,22,23).

THE HEART OF MAN

The old cove nant has served to teach us the weak ness of the flesh (Rom
8:3), and has thus pointed us to the life of Christ in flesh, to in car na tion as the
only way the law can be ful filled. We are to re ceive His life, His Spirit, and be
filled with His full ness, so that His law can be per fectly ful filled in us. There
is no sug ges tion what ever that we are to ap ply our selves to as cetic re form and
per sonal per fec tion ism to at tain God’s like ness. (Cross Ref er ence: On the use
and mean ing of the term ‘i nca rn ation’ see Crea tion and in car na tion page 3).

It is not just our out ward ap pear ance that needs chang ing, but the heart
where sin has its root, must be cleansed. In the new cove nant, God prom ises
us a ‘new heart’ and a ‘new spirit.’ (Ezek 36:26). The blood of Christ has
opened a ‘new and liv ing way’ whereby the heart can be ‘cleansed’, and a
per fect ing pro cess can op er ate. (Heb 10:20; I John 1:9). Since the heart can be
changed, we can in deed hold to the hope of per fec tion.

Sin comes from the heart
The word ‘heart’ de scribes the cen tre of our be ing, the meet ing point of

soul and spirit, the deep est source of our mo ti va tions. The word ‘sin’
de scribes our whole con di tion of self- centredness, and doesn’t just re fer to
in di vid ual trans gres sions of the law. Whereas love is self- giving, sin sums up 
eve ry thing that is self- centred and not of love. All sin is against re la tion ship,
in ei ther at ti tude, word, or deed. 
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Sin pro ceeds from the heart within, and it is a fal lacy to think that out side
in flu ences cause an in di vid ual to sin, or that sin re sides just in the physi cal
body and its emo tions. ‘Wha tever goes into a man from out side can not de file
him ... but what comes out of a man de files him. For from within, out of the heart
of man come evil thoughts, for ni ca tion, theft, mur der ...’ (Mark 7:18–23).

We know that ‘man looks at the out ward ap pear ance, but God looks at the
heart.’ (I Sam 16:7). The scribes and Phari sees of Je sus’ day out wardly kept
the law. How ever, Je sus de manded a right eous ness which was from the
heart, which ex ceeded ‘that of the scribes and Phari sees.’ (Matt 5:20). 

‘You have heard it said ... thou shalt not kill, and who ever kills shall be li able
to judg ment. You have heard it said ... thou shalt not com mit adul tery ...’ Then
Je sus re sponded: ‘But I say unto you, who ever is an gry (i.e. in his heart) shall be
li able to hell fire ... But I say unto you, who ever looks lust fully upon a woman has
al ready com mit ted adul tery in his heart.’ (Matt 5:17–28). He was look ing
be yond the out ward ap pear ance of keep ing the law, and was ‘di scer ning the
thoughts and in tents of the heart.’ (Heb 4:12). This could seem like a much
harder law. How ever, Je sus was ex pos ing ‘the heart’ which ‘is de ceit ful ... and
des per ately wicked’ (Jer 17:9), so that He could of fer a new born heart ‘and a new
spirit’ whereby the law could be per fectly ful filled in us. (Ezek 36:26).

The law
As we pon der the mat ter of our pres ent and eter nal re la tion ship with God,

we re al ise that in the end, God’s law will fill all things. Eve ry thing will need
to fall be neath His king dom rule and ‘fu lfil His law’. Con se quently, the
scrip tures give a lot of at ten tion to the is sue of the ful fill ing of the law, not
be cause a harsh de ity de mands it, but be cause a lov ing God de sires full and
un im paired re la tion ship with His crea tion, and has made full pro vi sion for us
to be able to ful fil the law of His right eous ness.

The law of God, the ‘law of His right eous ness’ (Rom 9:30–31) must be kept.
The im por tant ques tion is – how? God in tended that His per fect right eous-
 ness should be ful filled through a faith re la tion ship in which He cleanses our
hearts and dwells within us – by com ing in our flesh (in car na tion), not by
law.15

How ever, it has been the way of fallen man kind in all ages to en deav our to
keep the law out wardly and in his own strength. This fact was evi dent when
the law of God (the ten com mand ments, plus all the or di nances) was re vealed 
to Moses, who brought it to the peo ple of Is rael. Their re sponse was to say,
‘all that the Lord has spo ken we will do, and we will be obe di ent ...’ (Ex 24:3,7).
Al though at first this sounds like a right and proper re sponse, it was based in
their will and in the abil ity of their flesh to keep the stan dard. It was a
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15 The mean ing of this ex pres sion ‘by law’ will be clari fied in the fol low ing sec tions. 
Re gard ing dis tinc tions in the use of the term ‘law’, see ap pen dix 1   The Mean ing
of Law.



pre dict able re sponse be cause it was typi cal of man kind in all ages try ing to
live by law. God then al lowed them to try in their own strength, and thus
caused them to ‘fall upon the stone’, for only by faith can man be right eous
and in herit God’s prom ises. (Matt 21:44; Rom 9:32; Gal 3:26).

Hence the law cove nant was doomed to fail, as it was based in the strength
of the flesh. This is why the old cove nant was called ‘weak’, and why it could
not achieve per fec tion. (Rom 8:3). The man who tries to live by law finds
him self in a wretched con di tion:16

• with the mind he as pires to the law of God, but 
• his flesh is cap tive to the law of sin. (Rom 7:18–25).
He wills to keep the law, but sin is op era tive within his spirit, be neath the

fac ul ties of the soul. There is no power or abil ity within the heart to do the
will of God. Hence, the man who lives by law can never re late to the sub ject
of per fec tion. He can not con ceive of such a thing, be cause even his best
ef forts fail. In deed, he must re pent of all his own ef forts to be right eous
through the good works of the law. Only then can he re ceive a new born
heart, and know the power of God that en ables change and growth unto
per fec tion.

The power of the gospel
In rec og ni tion of God’s glo ri ous pro vi sion, over against the back ground of

im po tent en deav our to keep the law, Paul ex claimed: ‘For I am not ashamed of
the gos pel: it is the power of God unto sal va tion for eve ry one who be lieves ...’ (Rom 
1:16). Man’s weak ness and in abil ity to keep the law, would have made the
apos tle Paul ashamed of his former Jew ish re lig ion. Once con verted he was
able to say, ‘I am not ashamed – the gos pel is the power of God’.

Now that the gos pel has of fered this new dy namic to us all, we may no
longer pres ent a ‘form of god li ness’ and ‘deny the power of God’ that has been
pro vided for our per fec tion. (II Tim 3:5). Christ’s com ing ‘in the flesh’ has
made pos si ble, what the law could not do. (Rom 8:3). How did He make it
pos si ble? Christ per fectly ful filled the law of God, through the power of the
Spirit. (Matt 5:17; Rom 8:2–4). Now by the same in car na tion of God’s life,17

the Holy Spirit can dwell in our hearts, and ‘shed the love of God abroad.’ (Rom
5:5). Thus, His right eous ness can be ful filled from the heart.
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16 Note this is the con di tion of the man liv ing un der law, and is not the norm of the
Chris tian life.

17 Christ’s in car na tion was from the seed in the womb of Mary; ours is by the seed of
the Word placed in the heart by the Holy Spirit. Nev er the less it is the same seed
of the Fa ther.



The law of the Spirit of life
The good news is that ‘the just re quire ment of the law‘ can now be ‘fu lfilled 

in us, who walk not ac cord ing to the flesh, but ac cord ing to the Spirit.’ An en tirely
new and liv ing way of life, re ferred to as ‘the law of the Spirit of life in Christ
Je sus’, re places and sets us free from ‘the law of sin and death.’ (Rom 8:1–10).

This life be gins when we are:
• born from above,
• bap tised into the Lord Je sus Christ, and
• bap tised in the Holy Spirit of Christ. (Cross Ref er ence: This three fold

foun da tion is dis cussed on page 211 ff).
We be come dead to sin (Rom 6:2), obe di ent from the heart (Rom 6:17),

and are able to put to death our sin ful deeds. (Rom 8:13). As we yield our
mem bers to God, we ob tain ac cess to His grace, His jus ti fi ca tion and His
right eous ness. (Rom 6:18,19).

The mean ing of grace, is His abil ity in us and through us to live His
right eous ness; not a le gal po si tion that en sures for give ness of sin.

The mean ing of jus ti fi ca tion, is that His life, which alone is jus ti fied, can
be re ceived and lived, and we are truly ‘saved by His life.’ (Rom 5:10,18).

The mean ing of im puted right eous ness, is that His right eous life has been
of fered as a ‘free gift’ which we may live out by faith (Rom 5:15,16); it is not a
le gal po si tion we can claim, where sin is cov ered but never dealt with.

Reigning in life
The good news of the gos pel is that the heart can be changed:
• The blood cleanses the heart. (I John 1:7).
• The Word, if un der stood and re ceived into the heart, be comes an

in car nate word which can ‘save the soul’ by chang ing our lives. (James
1:21).

• The Spirit ‘sheds the love of God abroad in our hearts.’ (Rom 5:5). Since
love ‘fu lfils the law’, we too are now able to love and ful fil the law. (Rom
13:10).

Now in all as pects we can ‘reign in life’, over all temp ta tion and sin. (Rom
5:17). 

Be cause the heart can be changed, we are able to lay hold upon the hope of
per fec tion!

LAW VERSUS INCARNATION

We have seen that the law cove nant could not pro duce per fec tion. How -
ever the in car na tion of God’s life in the flesh can ac com plish what the law and 
the flesh of man could not do. For the man who is born of God, his hope of
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per fec tion is based on the fact that God has pro vided for an in car na tion of His
life in us. The man un der law tries to be like God by the works of the law.
Thus, he re jects God’s pro vi sion for a cleansed heart, and sub sti tutes a cloak of
self- righteousness.

In re la tion to per fec tion, law and in car na tion are two ap proaches which are 
in com plete op po si tion. From the be gin ning, man kind chose the tree of the
knowl edge of good and evil, rather than the tree of life. (Gen 2 – 3). Tempted 
by Sa tan, he chose law as his way to be ‘like God.’ (Gen 3:5). The law
cove nant era from Moses to Christ, taught man kind his in abil ity to keep the
law, and showed him his need of faith, of Christ, and of Christ to ‘dwell in his
heart by faith.’ (Eph 3:17). The scribes and Phari sees18 emerge from that era as 
mod els of re lig ious man kind, i.e. of all men who try to keep the law and who
clothe them selves with robes of self- righteousness based on le gal and re lig ious
ob ser vances, who thereby re ject the gift of God’s right eous ness in the heart.

The Phari sees re jected and op posed God’s gift, the in car na tion – Christ, to
the point of kill ing him. Like wise, we must all be ware lest the same
mecha nisms of re ligi os ity and law work within us, caus ing us to re sist Christ’s
com ing in our flesh.

Above or beneath
’You (Phari sees) are from be neath, I am from above; you are of this world, I am

not of this world.’ (John 8:23). The Phari sees liv ing by law were said to be ‘from 
be neath’. Je sus, liv ing in the Spirit by love, said He was ‘from above’. What
does it mean that they were from be neath, and of this world? It means they
were fallen, as was the whole hu man race since the be gin ning.

In the Gar den of Eden at the be gin ning, man kind lived in God.19 He
knew God and knew all things in God. But then he par took of the tree of the
knowl edge of good and evil, and death came into the hu man race as a re sult.
Now he knew good and evil. 

What ever else this may mean, it is clear that know ing good and evil was the 
op po site of know ing God. It brought death. Now man would spend his life 
com par ing good and evil, try ing to be good and not evil, and yet, whether
good or evil, he would still die. 
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18 The Pharisee party, the scribes, the Saducees, the lawyers, the Elders of the
Sannhedrin, and the Jews, are all mentioned in the gospels in relation to the
conflict with Christ. Although these all differed greatly one from another, they
all similarly held law as the authority of the divine will. Because of their
interpretation of the law, they were in conflict with Christ and frustrated the
divine-human encounter.

19 It is clear that man kind lived in the pres ence of God (Gen 3:8), but more than
this, he lived, as he was made, ‘in the im age of God.’ (Gen 1:26–27). ‘In the im age’
ex presses that he lived in God as his lo ca tion. This also is the place of
re la tion ship and fel low ship with God to which we are re stored in Christ.



This event has been called the ‘fall of man’, because mankind fell from the
place of fellowship with God as his centre. He fell to another position, a
self-centred position. Now he was fallen, he was ‘from beneath’.

As a re sult of the fall, it is said of Adam and Eve, that ‘their eyes were opened’;
i.e. they could dis cover their own po ten tial to be ‘like God know ing good and
evil.’ (Gen 3:5). Man would now be his own fa ther. He would fos ter and
re al ise his own po ten tial, and be the mas ter of his own des tiny; and he would
do it by good and evil, or ‘by law’.20 It is not sug gested that to know the law is 
to know evil. Rather the pre ma ture ac qui si tion of this knowl edge re sulted in
al iena tion from God.

He could now de fine ‘good’ as he saw it from his own po si tion. He would
be the ori gin of good, the judge of evil, and be the one to de cide the dif fer ence
be tween them.

This knowl edge of good and evil, in the ab so lute sense, was equiva lent to
the law of God.21 As we know, the law can only be kept if we con tinue in
God and al low His Spirit to write it, and ful fil it in us. If the law is taken on its 
own, with out the Spirit of the law, which is love, it will kill; and this is what
hap pened. When man ate of the tree, he took hold of the law and died.

When we take the law into our own hands as Adam lit er ally did, we
be come a ‘law unto our selves.’ (Rom 2:14–15). Then we be come the judges of
both our selves and oth ers. Of course, one will al ways try to ex cuse him self –
‘a man’s ways are al ways right in his own eyes’ (Prov 21:2) – and con demn oth ers.

Man kind took, or rather stole the law and fell. He pos sessed the sto len law
in a fallen po si tion. When we look at the world, one thing is clear – it now
works by law. Mil lions of laws have been writ ten, with their ori gin in God’s
law. The sto len law has been in ter preted and is be ing me di ated from man’s
fallen po si tion. Every man finds the law is now ‘wri tten in his heart’, while ‘his 
con science bears wit ness’; i.e. makes a gov ern ing as sess ment and mo ti vates the
self- centred ac tion. (Rom 2:15). Self is now the judge, me di at ing the law
from a self- centred ba sis.

This un der stand ing of man’s fall and pos ses sion of the ‘st olen’ law22 is a
vi tal foun da tional un der stand ing. The knowl edge of good and evil is the
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20 The pos ses sion of this knowl edge in his heart ac tu ally con sti tuted a con scious ness 
of the same right eous ness that God later re vealed as the ‘law’ to Moses; i.e. the ten 
com mand ments; hence the con nec tion made be tween the knowl edge of good
and evil and ‘law’. Paul ar gues in Ro mans 2:14–15 that the Gen tiles who did
re ceive the reve la tion of the law had nev er the less ac quired a wit ness of it, mak ing
them li able to judg ment.

21 See pre vi ous foot note.
22 See pre vi ous foot note



symp tom of man’s fall, not a fea ture of his origi nal crea tion.23 In deed, there
was a re al ity of life for man kind in the im age of God, be fore ‘law’, be fore the
knowl edge of good and evil. Now through Christ, we are re deemed from
‘u nder law’ (Gal 4:4), back to our pre des ti na tion. In Christ we are able to
rightly ful fil the law by the power of the Spirit, and go on unto the per fec tion
of God Him self.24

The scribes and Pharisees
The re lig ious lead ers25 of Je sus’ day were dra matic ex am ples of law- keepers

who out wardly ap peared right eous. Je sus called them ‘whit ewashed tombs’
 (Matt 23:27) be cause their ap pear ance was good, but in their hearts they were
dead and were as wicked as Sa tan him self. (Matt 3:7; John 8:44).

‘“You are from be neath, I am from above; you are of this world, I am not of this
world.” ... Je sus said to the Jews that had be lieved in Him, “If you con tinue in My
word, then are you My dis ci ples in deed, and you will know the truth and the truth
shall set you free.”

‘They an swered Him, “We are de scen dants of Abra ham, and have never been in
bond age to any one.”

‘J esus an swered them, ... “I know that you are de scen dants of Abra ham; yet you
seek to kill Me, be cause My word finds no place in you. ...” 

‘They an swered, “Abra ham is our fa ther”. Je sus said, “ ... You are of your fa ther
the devil, and your will is to do your fa ther’s de sires. He was a mur derer from the
be gin ning ... the rea son you do not hear My words is that you are not of God ... Your
fa ther Abra ham re joiced to see My day; he saw it and was glad. Truly, truly be fore
Abra ham was, I am.” So they took up stones to stone Him.’ (John 8:23–59).

An in credi ble situa tion is por trayed in this en coun ter. The seed of the
cove nant had be come the seed of the ser pent! For Je sus stated clearly, ‘You are 
of your fa ther, the devil’. (John 8:44). The Phari see pro vides us with a po tent
ex am ple of the ‘fallen’ man. He was re lig ious; he was law abid ing; he was
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23 Be cause man in the gar den was free and re spon si ble to choose, he has some times
been called a ‘moral agent’. Since he was ‘in the im age of God’ it has been
er ro ne ously con cluded that God also is a ‘moral agent’, thus plac ing God ‘u nder
law’ so to speak. Note then that af ter the eat ing of the tree the weigh ing of good
and evil, from a fallen and self- centred po si tion, be came a ma jor fea ture in the
dis po si tion of fallen man kind. If this ac tiv ity is then also de scribed as his ‘moral
agency’, a ma jor con fu sion arises. The im pact of the fall upon the heart and
con science of man must not be ne gated, as though his func tion ing by law is the
mark of his god li ness.

24 The pur pose of God is not ‘back to Eden’ but re demp tion back into the ‘i mage’ of
God, and then on into His pur pose for per fec tion through in car na tion – (the
‘lik eness’).

25 The con flict in John 8 ap pears to have in volved scribes, Phari sees, and ‘Jews’.
 Here af ter, we will use the ‘Phar isee’ as the rep re sen ta tive of the con flict be tween 
‘law’ and Christ.



good; he may have even re garded him self as blame less. (Phil 3:6). He sought 
per fec tion, but his base was wrong – not only wrong but Sa tanic, for he was
de clared to be of Sa tan’s fa ther hood. How had this come about?

The Phari see claimed to have a po si tion in re la tion to God be cause of the
cove nant, but he did not con tinue in the truth. He pre sumed a po si tion,
(what we could term a ‘l egal po si tion’) but did not con tinue; he did not ‘go
on’.

So too to day, wher ever there is a ‘l egal po si tion’ claimed with no ‘g oing on’, 
there stands the same trag edy of op era tion by law, op pos ing the prin ci ple of
in car na tion and the truth of per fec tion.

‘Position-ism’
The ‘Jews’ claimed a po si tion as Abra ham’s chil dren, be long ing to the

cove nant of faith through cir cum ci sion. Yet there was no re al ity to this,
ei ther in their hearts or their works be cause they did not con tinue in the truth. 
(John 8:31–59).

The ba sis of all de cep tion is ex actly this: 
• the pre sum ing of a po si tion, by law (a le gal po si tion),
• with out con tinu ing in the truth or re al ity of it.
‘Ha ving a form of god li ness, but de ny ing the power thereof ...’ (II Tim 3:5).
This same ‘p os itio nism’ is seen in Chris ti an ity to day. For ex am ple:
• a po si tion of be ing ‘saved’, of be ing a Chris tian, is of ten claimed on the

ba sis of some mini mum ex pe ri ence, e.g. in fant bap tism, con fir ma tion, a
cru sade de ci sion, etc.

• yet there is of ten no ‘co ntin uing in the truth’ (John 8:31), no re al ity of
Christ’s life in flesh, no go ing on unto per fec tion. Many things are
be lieved, or given as sent to, but there is no faith to en ter in to the
pro cess. For ex am ple, some claim to have re ceived the bap tism of the
Holy Spirit ‘by faith’, but have not ac tu ally ex pe ri enced the re al ity.

Legalism
The Phari sees ‘took up stones to stone Him’ and ul ti mately it was they who

con spired with the po liti cal pow ers to put Him to death. (John 19:7). In
do ing this, they used the law as their ba sis of con demn ing and kill ing Him.
The ‘law kills’ (II Cor 3:6) for the law with out love pro duces le gal ism. Their
keep ing of the law in a le gal is tic man ner was now di rectly op posed to the
reve la tion of God in the flesh, the in car na tion, the com ing of Christ in the
flesh.

‘It is not for a good work that we stone you, but for blas phemy; be cause you be ing
a man, make your self equal with God.’ (John 5:18; 10:33).
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The principle of antichrist 
In their at ti tude and ac tions, the Phari sees mani fested the ‘spirit of

an ti christ’ in not con fess ing Christ’s com ing in the flesh.26 They mis used the 
law to serve their en vi ous ends. They mis ap pro pri ated the power of the law
and by their self- centred in ter pre ta tions of the law, op posed ‘the In car na tion’
of the life of God.

To day, this spirit and at ti tude shows it self in the same way. Christ is
com ing in the flesh of His peo ple, by the Holy Spirit, to per fect the body of
Christ as the ex pres sion of His life. Not only is there an in dif fer ence to this
faith and vi sion, but there is re jec tion, even vio lent op po si tion to it on the
very same ba sis of law. This is evi dent in the op po si tion to the truth of the
Holy Spirit, to the truth of the word be com ing flesh in the body of Christ, and
to the truth and pro cess of per fec tion. Once again, ‘the Word of God is be ing
made of no ef fect be cause of tra di tions.’ (Mark 7:13).

The conflict
The re lig ious Phari see was the epit ome of the ‘fallen’ man – ob sessed with

good and evil, func tion ing by law.
• He was ‘fallen’, ‘u nder law’.
• He was ‘of this world’, which is all ‘u nder law’.
• His ideas of good and evil were all ‘from be neath’.
• His evil was against God, and his good was against God.
• He was ‘from be neath’.
By their self- centred in ter pre ta tion of the law, the Phari sees called good

evil, and evil good. Ac cord ingly they felt com pelled to fight and kill the
‘evil’, to es tab lish what they be lieved to be the ‘good’.27 On this law base,
they came di rectly into con flict with Christ, who did not func tion on this
base, nor would He sub ject Him self to it.

The clash be tween them was a con flict of the realms from which they drew
their ori gins – He was ‘from above’, they were ‘from be neath’. It was a clash
of fa ther hoods – His was the heav enly Fa ther, whose works He did; they were
‘of their fa ther the devil, whose works they did.’ (John 8:44). It was a clash of
bases – His base was love; theirs was the knowl edge of good and evil, the law,
for they were ‘wit hout the love of God in them.’ (John 5:42). Again, the law
with out love is le gal ism. It was a clash of king doms – His was of God; theirs
was of Sa tan, sin, and dark ness.

There were many ex am ples of this con flict, e.g.
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26 See I John 2:18–19; 4:3 and II John 7, where the ‘spirit of an ti christ’ is de fined not
as the bla tant ha tred of Christ, but as that de cep tion that leads in di vidu als out
from among us into the world, hav ing de nied that there is a reve la tion of Christ
in the flesh.

27 Saul (later the apos tle Paul) per se cuted the church in this same way; all the
re lig ious wars and per se cu tions of his tory have been on this same base.



• Je sus healed and brought life on the sab bath. They op posed Him on
the ba sis of their le gal is tic in ter pre ta tion of the sab bath. (John 5:10,16).

• He freed an adul ter ous woman, whom they con demned by law to be
wor thy of ston ing.

This same con flict con tin ued in the his tory of the early New Tes ta ment
Church. Ste phen was mar tyred for speak ing against the law. He de clared
that the com ing of Christ meant a ‘change of law‘ (Acts 6:14; Heb 7:12), and
that their fa thers’ tra di tion meant they were ‘a lways re sist ing the Holy Spirit.’
 (Acts 7:51 – 8:1).

Who is the Pharisee?
The ‘Phar isee’ was not just a re lig ious phe nom ena of that day. He was not

just a prod uct of the law cove nant era that pre ceded Christ, but he rep re sents
an age less form of hu man ity.

• He is the man of all ages liv ing by the knowl edge of good and evil, the
‘st olen law’. He weighs eve ry thing in the bal ance of good and evil.

• He is the re lig ious man, the good man, even the obe di ent man, who is
self- justified by his ‘own right eous ness.’ (Phil 3:9; Rom 10:3).

• He is the man who is there fore op posed to the com ing of Christ in the
flesh (the prin ci ple of in car na tion), be cause this brings a cross to all his
merit, and makes ‘his right eous ness as filthy rags.’ (Isa 64:6).

• He is the man who ‘says’ but doesn’t ‘do’, a hearer of the word but not a
doer. He is self- deceived. (Matt 23:3; James 1:22).

• He is the man who is a judge, like God, ex cept that every judg ment falls
upon him self.

• He is the man who is self- justified, whether by the ‘golden rule’ or a
creed from the scrip tures.

• He is the man who in ter prets his Chris ti an ity as a le gal po si tion with out
the re al ity of Christ’s life.

• He is the man who stands still and doesn’t ‘go on’ in the truth who hears 
the word of ‘g oing on to per fec tion’ and re jects the pro cess in his life.

• He is the man whose own ‘good’ is against God. He is right by his own
in ter pre ta tion of law. He drinks the cup of in iq uity – he is the law, he is 
law less, he is anti (against) Christ.

Under law?
This de scrip tion of the Phari see con fronts all of us with the law, the ‘st olen

law’ that is within us – the ‘tree ...’ of which we have all par taken. As the
Phari see was, we find that we too are op posed to Christ’s com ing in our flesh.
His prob lem was not just the old law cove nant. His prob lem was as ours is:
our roots in the ‘tree of ... good and evil’, the fam ily tree of fallen man.

In deed Christ ended the law cove nant, and took the law ‘out of the way’!
(Col 2:14). How is it then, that this law of ‘good and evil’ is still work ing in 
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us?28 It is not from ‘the im age of God’, but from ‘the fall’! We still find that
we are torn be tween liv ing ‘in the flesh’ un der law, and liv ing ‘in the Spirit.’ (Gal 
5:17–18).

Now the real is sue can be dealt with. The prob lem is not with the law.29

The prob lem is with the sin that still takes the law in the same way as in the
be gin ning, and uses law to bring death. Sin de ceives us by the law, just as the
Phari see was de ceived. Sin de ceives me into do ing good as a way of life.
Then sin de ceives me into be liev ing that I am truly liv ing by do ing good.  Such 
was the sin and de cep tion into which man kind was tempted by Sa tan in the
be gin ning.

‘Sin finds op por tu nity by the law.’ (Rom 7:11). The more the law is seized,
the more sin re sults. The Phari see il lus trates to us that the gross est sin is not
that of bla tant im mor al ity, but the bla tant pride of re lig ious law ful ness. So
too for us; much self- justification is pro cured on the strength of self- righteous
com pari sons, made in the same spirit as the Phari see who com pared him self
with the tax col lec tor. (Luke 18:10–14).

To un der stand how sin works, and how it can be dealt with, we must first
ac cept that it works by the ‘st olen law’. Un for give ness, for ex am ple, is based
on one’s use of the law to judge and con demn an other, then to al ien ate and
thus sen tence the other. Adul tery, is like wise based on one’s self- centred use
of the law to judge a spouse un wor thy of love, to then re ject, sen tence and
re place him or her. Sui cide, is the ul ti mate use of law to ei ther vin di cate
one self, or to exe cute judg ment upon one self as un wor thy. 

The heart, where sin is rooted, has to be ex posed. It’s po ten tial for wick ed - 
ness and self- deception can then be dealt with by the cross. Our heart can be
cleansed and we can be per fected.

Going back under law
Why is it that there is such a strong ten dency, both as in di vidu als and as

the church, to go back un der law? It is be cause that’s where our roots are – in
the fam ily tree of ‘good and evil’. The big gest prob lem in the New Tes ta ment
church was this go ing back un der law. Large sec tions of the epis tles, such as
the let ter to the Ga la tians, are de voted to this sub ject.

‘O fool ish Ga la tians! Who has be witched you ... hav ing be gun in the Spirit, are 
you now made per fect in the flesh.’ (Gal 3:1).

The law cove nant had been abol ished, 1500 years of liv ing in dead works
were now over, Christ had now come. (Gal 3:23–29; Col 2:13–14). But that
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28 The is sue here is the self- centred use of the law of good and evil as a power base by
the con science, to sup port the self- centred mo tives of the spirit. The con science, 
that fac ulty of the spirit that gives ap proval or re proach to one’s ac tions, is to ‘bear 
wit ness in the Holy Spirit’ (Rom 9:1), i.e. to the will of God, and not to func tion by
law. See “The Na ture of Man” by VJ Hall, Vi sion One.

29 ‘The law is spiri tual, holy, just and good; but I am car nal, sold un der sin. It was sin
that brought death. Sin used the law to de ceive me and kill me.’ (Rom 7:10–14).



didn’t stop the church which had glo ri ously ‘b egun in the Spirit’ from try ing
now ‘to be made per fect in the flesh.’ (Gal 3:1–5). How quickly they re verted
back un der law, re build ing the ‘things that had been de stroyed’ (Gal 2:18) – the
tra di tions, the works of the flesh, the out ward show. (Gal 4:10; 3:2; 6:12).
They con tin ued as if ‘the cross was emp tied of its ef fect.’ (I Cor 1:17). It was not
just their roots in Ju da ism that were the prob lem, but their roots in the tree of
the knowl edge of good and evil, the fam ily tree of man un der law, man in sin.

The prob lem of re vert ing to law is our great est prob lem to day – even
though the law cove nant has been abol ished. We must also ask the ques tion
– are we ‘from above’ or ‘from be neath’! Sup pos edly we are ‘born from above’ 
and are ‘see king the things that are above.’ (Col 3:1). But there is so much law
in our the ol ogy and in our prac tice which is op posed to the pur pose of God,
op posed to the in car na tion of His life in us, and there fore in ca pa ble of
re spond ing to the call ‘unto per fec tion’.

• Wher ever there are ‘the tra di tions of our fa thers’ which re sist the pres ent 
mov ing of the Holy Spirit, there is law. (I Pe ter 1:18; Acts 7:51).

• Wher ever there are con sti tuted church struc tures that are not of the New 
Tes ta ment pat tern of di vine or der, there is law.

• There is much re ver sion to re lig ious, ritu al is tic, even Ju da is tic prac tices
which can only be de scribed as le gal is tic, un der law, and even more,
they are akin to ‘witc hcraft.’ (Gal 3:1).

• The ‘situ ation eth ics’ of good and evil prac ticed re lig iously in the
po liti cal, moral, and so cial con text, are based in law.

• Self- motivated ‘pos itive think ing’ doc trines feed self- centred iden tity.
Then self- centred mo ti va tion and ac tion is mis tak enly thought to be the
true iden tity of the new crea ture in Christ.

• The ba sic shame of the ‘fallen’ na ture, pro duces the in se cu rity and
in fe ri or ity which mo ti vate many to strive by law and to com pete for
po si tions of serv ice and min is try. Self- determined iden tity is be lieved
to be the true new born iden tity.30

• So many struc tures, in tended to be bib li cal and spiri tual, are py rami dal
power struc tures in dis guise, still func tion ing by law and not ‘by the
Spirit’.

• The in teg rity of Chris tian re la tion ships is so of ten de stroyed by
self- centred re ac tions and di vi sions, which do not spring from the love
that should ‘b elieve all ... and hope all.’ (I Cor 13:7). True love does not
re act. Such re ac tions, based on ‘right and wrong’, on ‘good and evil’,
on law, then lead to in de pend ence, whether in di vid ual, cor po rate, or
even struc tured in de pend ence.
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30 See ‘Born Again – The New Iden tity of Faith’ by VJ Hall, pub lished in “Sound
Doc trine (Vol 1)”, Vi sion One.



There is so much to day that is scrip tur ally cor rect, doc tri nally sound, and
out wardly tidy that is nev er the less based in law. Upon it all, the same
in dict ment as was upon the Phari sees is ap pro pri ate: ‘You search the scrip tures
be cause you think that in them you have eter nal life; ... they bear wit ness of Me, yet
you will not come to Me that you may have life.’ (John 5:39–40).31

The sci ence of in ter pre ta tion, to gether with the pre sum ing of ‘l egal
po si tions’, have sub sti tuted for the re ceiv ing of Christ in our flesh that we may 
have life. Truth must not be per ceived as an ob jec tive law.32 As God Him self 
is a re la tion ship, Fa ther, Son and Holy Spirit, so too truth is re la tional not
ob jec tive. To come to the truth, is to come into a re la tion ship with the Lord
Je sus Christ, and with His many- membered body.

THE CROSS

The apos tle Paul was a Phari see. So great was his zeal for the tra di tion of
his fa thers, that he vio lently per se cuted and at tempted to de stroy the church
of God. He was pres ent at Ste phen’s mar tyr dom, con sent ing to it by the law
that was now against Christ. What a dev as ta tion, what a con ver sion, and
what a revo lu tion was to come to him! Only af ter a star tling reve la tion from
the Lord Him self, and the loss of all that he had at tained, did Paul come to
terms with the truth of ‘Christ in us’, which re places the law. (Gal 1:10–24;
Col 1:27).

What an im pact the cross of Christ had upon Paul’s life! What an im pact
Paul and ‘his gos pel’33 were to have upon the world, ‘tur ning it up side down’ in
one gen era tion. (Acts 17:6). What an im pact it will have to day if the same
gos pel of ‘Christ in us’ can break through into a world un der law. But the
preach ing of the cross will bring the same dev as ta tion to us, as it brought to
Paul. 
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31 Note that the RSV trans la tion, ‘You search ...’, and not the AV ‘Search the
scrip tures ...’ is the cor rect ren der ing, and con veys the in dict ment that Je sus
in tended.

32 While there is ab so lute truth in God, from our per spec tive there can be no such
thing as an ‘o bje ctive’ law by which good and evil may be judged. The law, now
in the pos ses sion of the fallen man, is al ways in the hand of the user to be
‘i nte rpreted’; it is there fore ‘su bje ctive’. For this rea son, the one who ‘judges’ is
said to ‘judge the law’ (James 4:11), for the one who judges must first pass
judg ment on how the law is to be in ter preted. We note by way of il lus tra tion,
that the ma jor ac tiv ity of le gal sys tems is the in ter pre ta tion of the law it self.

33 Paul re ferred to the mys tery of Christ as ‘my gos pel’ to dis tin guish the true
reve la tion of God from the many other ‘go spels’. (Rom 16:25; Gal 1:11). 



The offence of the cross
What does the ‘cross’ mean to a Chris tian? It speaks of Christ’s death for

us, but it also de clares our death with Him, to the flesh, to law, to the world
and to the way of re lig ious man kind. ‘One has died for all; there fore all have
died. And He died for all that those who live might no more live for them selves.’
 (II Cor 5:14,15).

Be cause we have died with Christ, the cross means
• the end of our flesh (Gal 2:20),
• the end of our glory (I Pe ter 1:24),
• the end of our works (Gal 2:16) and
• the end of our pride in keep ing the law. (Rom 3:27).
The cross is an of fence to the flesh be cause it can cels our merit, our

iden tity, our con fi dence, and our abil ity. To ‘take up the cross’ (Matt 16:24) is
to con stantly ex pe ri ence His death within us, so that His life may be per fected
in us.

• The of fence of the cross to the dis ci ples was that Christ had come to
suf fer and not to es tab lish the earthly king dom they hoped for.

• The of fence of the cross to the Jew was that Je sus who was of the tribe of
Ju dah, was the seed who in her ited all the cove nant prom ises. Now all
na tions, whether Jew or Gen tile could come into Christ on the same
ba sis, by the cross, to be come joint heirs with Christ. (Eph 2:13–19; Gal
3:16; Rom 8:17; Phil 3:3).

• The of fence of the cross to the Gen tile was its ap par ent fool ish ness when 
com pared with all his hu man wis dom, his po liti cal ide ol ogy and his
ex is ten tial phi loso phy.34

The fore most im pact of Paul’s ap os tolic word35 was that it brought the
‘o ffence of the cross’ to bear upon all flesh, all func tion ing by law, and for this
he was per se cuted. (Gal 5:11; 6:12). The cross that he preached would not
al low any merit of the flesh, or ac tiv ity of the ‘old’, to pass through into the
‘new’. The ‘flesh’ could not be mixed with the ‘Spirit’.

The criti cal is sue for us to day, as it was for the New Tes ta ment church, is to
dis cern be tween the flesh and the Spirit, the old and the new; be tween what is
of law and what is of Christ’s life in flesh; be tween what is ‘from be neath’, and
what is ‘from above’. The good news of the gos pel, is that through Christ we
can be born from above,36 and be raised and seated with Him, seek ing only the 
things which come ‘from above’. (John 3:3; Col 3:1–3).
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34 Ex is ten tial ism can be broadly seen to be the phi loso phy of ‘fallen’ man in that he
makes him self the meas ure and cen tre of all things, and says ‘I am’!

35 To day there is a great lack of, and a great need for this true ap os tolic word, ‘the
word of the cross’. (I Cor 1:18). This Word will then es tab lish true foun da tions in
the cross and a true vi sion of the per fec tion of God for which His cross pro vides.

36 ’From above’ is the lit eral mean ing of the Greek word ‘a nothen’. (John 3:3).



Discerning good and evil
The Chris tian who is born from above and go ing on unto per fec tion, is told 

to have his ‘senses ex er cised to dis cern both good and evil’ if he de sires to grow
be yond be ing a ‘babe’ in Christ. (Heb 5:14). Clearly there is a time in God’s
pur pose for a le giti mate pos ses sion of the knowl edge of good and evil. Man- 
kind, in the be gin ning, was not yet ma ture or ready to func tion in the ma ture
ca paci ties of the Melchize dek or der. Of course, this ‘di scer ning good and evil’ 
does not mean liv ing by law ac cord ing to the knowl edge of good and evil, for
this is the way of the fallen man, and of the re lig ious man who may be ‘fallen’
and in need of re pen tance.37 

What then does it mean to dis cern good and evil? This ques tion is vi tal to
our grow ing up and go ing on, since the one who can not dis cern is said to be
still a babe. The ‘babe’ in the New Tes ta ment, is the in di vid ual who is still
func tion ing by law, in the flesh, and who can not yet dis cern be tween good
and evil.38

Dis cern ing be tween good and evil means dis cern ing
• be tween ‘above’ and ‘b eneath’,
• be tween these two bases of life and mo ti va tion, and
• be tween liv ing by the Spirit, and liv ing by law.
The true good is that which is from above, or from love, from the Spirit.

 The true evil is that which is from be neath which func tions by the
knowl edge of good and evil.

This mat ter needs care ful un der stand ing. To be di vid ing good and evil
from the ba sis of ‘self’ and not by the Holy Spirit, is all from be neath. To truly 
dis cern good and evil in a new cove nant sense, means that we must dis cern all
that springs from the realm of ‘good and evil’. Within our own hearts we
must dis cern be tween the bases – from above and from be neath.

If we are still liv ing by ‘good and evil’ and func tion ing by law, we are
es sen tially ‘fallen’ and are func tion ing from be neath, even though we may
claim to have a po si tion as a Chris tian. In this con di tion, we will never truly
con ceive of per fec tion. We will only ever op pose it as be ing in credi ble and
im pos si ble. 

An un der stand ing of the dif fer ence be tween law (from be neath) and
in car na tion (from above), brings a com plete revo lu tion to our lives, as when
Christ ‘broke in’ to a world func tion ing from be neath with a reve la tion from
above; as when Paul turned the re lig ious and Gen tile world of his day up side
down. (Acts 17:6). The law base ‘from be neath’, is di rectly op posed to the
in car nate base ‘from above’. Only the cross as a re al ity in our lives, can
de liver us from the one, and move us into the other. 
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37 The Lord’s word to the Chris tians of the Ephe sian church, was that they were
‘fallen’ from heav enly places in re gard to their love, and hence their place in the
can dle stick, i.e. the church, was in jeop ardy. Rev 2:1–7.

38 On the ‘babe’ see I Cor 3:1–4; I Cor 13:11; Gal 4:1–3.



How then do we ‘take up the cross’ and ap ply its ‘o ffence’, and put an end
to law? The an swer fol lows in He brews 6:1–2, just af ter the state ment about
the babe, and about the need to dis cern good and evil.

The apos tle lists the ‘first prin ci ples’ which are the foun da tion upon which
we may ‘go on unto per fec tion’ (Heb 6:1–2): re pen tance from dead works, faith
to wards God, bap tisms, lay ing on of hands, res ur rec tion, and eter nal
judg ment.39 

• These six first prin ci ples of the doc trine of Christ are the ba sis for end ing 
law, and ena bling us to ‘go on unto per fec tion’.

• From be ing a babe (un der law, not dis cern ing), we are to live and
pro ceed ac cord ing to these six prin ci ples to ward the hope of per fec tion. 

• As we live by these, they re place law, (as the ba sis of our mo ti va tion and
iden tity), with the Spirit as our mo ti va tion and as our new born iden tity.

• The first of these prin ci ples is ‘r epe ntance from dead works’ and this is
the pri mary ac tiv ity by which we be gin to ap ply the cross to our hearts
and lives.

Repentance from dead works
Re pen tance is best un der stood as a ‘change of mind’, a com plete ‘about

turn’ to face a new di rec tion.40 It is im por tant how ever to see that we are to
re pent of, and turn from, the en tire per son that we are with out Christ, not
just of iso lated evils.

Re pen tance from dead works, is to be a liv ing foun da tion in our lives, not a
‘once only’ or ‘now and then’ ac tiv ity. We are to con tinu ally ex am ine
our selves by the Spirit, and turn from all ac tiv ity that springs from
self- centredness (sin), from the flesh or from law. The re sult is that we are left 
with noth ing to ‘do’ ex cept be lieve, or ex er cise ‘faith to wards God’, which is
the sec ond prin ci ple. (Heb 6:1). ‘This is the work of God, that you be lieve.’ 
(John 6:29).

‘Thus says the Lord, “Heaven is My throne and the earth is My foot stool ... but to
this man will I look, he that is hum ble and con trite in spirit, and trem bles at My
word.”’ (Isa 66:1–2).

To come to the cross is the first step in go ing on to per fec tion. If in
re pen tance we can face its pain and dev as ta tion, then we will glory in the
pro vi sion that has been made through the cross and the blood of Christ.

‘Loo king to Je sus the author and the fin isher of our faith, who for the joy that was
set be fore Him, en dured the cross, not count ing its shame.’ (Heb 12:2).
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39 On the first prin ci ples of the doc trine of Christ, see 8   The First Prin ci ples.
40 A ‘change of mind’ is an ap pro pri ate ren der ing of the Greek word ‘m etanoia’,

which is trans lated ‘r epe ntance’. The as so cia tion be tween the word ‘r epent’ and
the mili tary ‘about turn’ pro vides a use ful com pari son.


